　Chapter 5: Practices of local currencies in Japan

- are they really complementary? -

5-1: Introduction

    In the global community of complementary currency systems Japan has been enjoying its renown as a paradise for different complementary currency systems, although there has been only a small amount of literature in languages other than Japanese about the overview of such alternative clearing systems in this East-Asian country.  Lietaer (2001, 2004) and Kennedy and Lietaer (2004) are only available resources in Western languages, praising that “not only is Japan the country in the world with the most systems in operation today, but also the nation with the greatest diversity of such experiments,” but little is stated there about how systems have been managed or what benefits users expect from them.
    It is true that Japan has seen the boom of complementary currency systems in early 2000s, giving birth to hundreds of uniquely-designed systems all over the world, but on the international level little is known about their practices and about their impacts on their respective local community.

    The goal of this chapter is to make clear some characteristics of complementary currency systems in Japan in comparison with similar experiences abroad.  I will start dealing with the fact that the term “chiiki tsûka” (local currency) is almost solely used in Japan while other expressions are hardly found there, followed by the historic development of those systems in terms of both their concepts and exercises.  Then the current status of those systems will be shown, followed by the cultural analysis and perspectives for the future.
5-2:  What is expected from the Japanese “chiiki tsûka”　 

5-2-1: The word “chiiki tsûka”
    What attracts our attention on reading Japanese literature about this movement is that “chiiki tsûka” (local, regional or community currencies) has been almost the only word to depict it
, except Ecomoney (to be discussed later) which was used rather as a brand for Toshiharu Katô’s invention, while in English several terms coexist, such as “community currencies
,” “complementary currencies
” and “social money
.”  This Japanese word started to be popular in 1999 when the TV documentary “Ende’s Money-Go-Around” (to be described later) was broadcast while Katô was beginning to win his renown by his book that had been published a year earlier.

This expression has so far succeeded in avoiding the popularity competition with other names because of the limited availability of other literature by non-Japanese writers as well as Japanese promoters’ reluctance to integrate other concepts (especially “complementary currency systems” by Lietaer) into their theoretical framework.  Katô, for instance, wrote his “explanation” for the Japanese version of “The Future of Money” (2000) in which he harangued his own lecture on the economics but little is stated on what the Belgian author had envisaged, using these pages rather as propaganda of his creature than putting Lietaer’s discussion in simple words.  Katô’s latest book in 2002 gives a negative view on “complementary currencies,” saying that most of them such as LETS, despite the expectation depicted on “The Future of Money”, “are devoid of appeals that they will transform the very system of money
 as far as their way of implementation are concerned” and concluding that they “cannot surpass national currencies and/or money as far as they remain to be complementary currencies” in order to give a superior position to his own creation to be studied later.  Obviously he omitted to show that the very concept which gave birth to this new term is based on the Yin-Yang equilibrium, refusing to integrate this approach into his own system, but it is important to be reminded of the fact that the conceptual basis of complementary currencies are not shared among the Japanese.

5-2-2: Brief history of local currencies in Japan

    The very notion of “chiiki tsûka” started to win the popularity in 1999 when the TV documentary on NHK-BS2 triggered a wave of feedback from the audience and other grass-root activists, but it is necessary to survey other precedents before seeing how “modern” experimentations have been developed on taking into consideration the impact that these pioneers had left for posterior ones.

5-2-2-1: Fureai Kippu:  solidarity for the elderly
There is little doubt that the most well-known Japanese complementary currency system is Fureai Kippu.  Tanaka (1996) depicts its historical development, starting in 1973 when a housewife called Teruko Mizushima founded the first “Volunteer Labour Bank” (VLB).  Its slogan is that “the labour has no inflation
, make it a new ‘love currency’ with ‘friendship’ as the interest from the bank” and its goal is defined as follows (Mizushima, 1983):

    “The Volunteer Labour Bank’s goal is to allow its members to live a joyful life in which they avoid excessive works of delivery, childrearing and other domestic chores, dealing with unexpected events such as illnesses and accidents and collaborating one another to complement hardships due to aging, by way of exchanges of ‘works’ and ‘hours’ in each one’s life cycle at the same time that they offer voluntary services with their works as ‘love currency’””

    The VLB has two main activities:  one is to volunteer at elderly homes, institutes for the handicapped and other welfare centres and more than 1.252 million hours have been spent for that by May 1992.  Another one is to exchange volunteer hours just like Time Dollars and more than 3,000 people had already joined this system by 1979.  Mizushima (1983) states that the first one is quite important, asking each member (except pregnant women and mothers with a baby/child of less than 3 years) to volunteer at least two hours per month because she believes that those who have no time at all to think of others will not keep their mental health, and defining that the monthly fee is equivalent to one meal because she finds it better to have an universal standard on promoting this movement on the global level.  Balances are closed at the end of each year and those with a negative balance can clear it by paying the corresponding amount in yen to be calculated on the basis of minimum wage
 since those dispensed with volunteering or others who cannot help for whatever reason can keep their membership without feeling any remorse.

    Tanaka refers to another trend which started to emerge in 1980s too, which is to charge some fee in JPY from those aged people who are beneficiaries of this system to ensure volunteers’ service at a designated time and place.  The idea of onus faced with some dissidents who firmly believed that any voluntary service must be free of charge and therefore came the idea of issuing coupons which could be spent again when volunteers ask for helps for themselves in the future, clearing the psychological barrier for those who stick to non-remuneration in yen.  These systems were called at first as “volunteer kippu” but they were given of a new name “Fureai Kippu
” in 1992 when Tsutomu Hotta, founder of Sawayaka Welfare Foundation, began his research on this kind of “hour deposit systems.”

As far as Fureai Kippu’s practices are concerned, each system has its own way of operation:  One system for instance charges the beneficiary 600 yen per hour to pay the contributor 420 yen and 120 yen worth of time deposit while the remaining 60 yen is spent for the administrative purposes.  Another one asks the volunteer whether he/she prefers to receive such an amount yen in cash or coupon to be spent in the future when he/she needs some help for their life.  The reason helpers prefer a Time-dollar-like system to Japanese yen, according to Tanaka and Mizushima, is that they have gone through hyperinflations in the post-war period as well as in the aftermath of the oil crisis and that the Japanese government is not planning to provide the elderly with a high-level service as Scandinavian countries do.

    It is important to make clear that systems which are now parts of Fureai Kippu were designed specifically as a means to promote exchanges of caretaking services for the elderly (the third of six features given above at “4-8: Summary: what is complementary currencies’ role in Japan?”), leaving all other fields of Japan’s socioeconomic framework as well as its structural faults intact.  The socioeconomic situation which is getting harder and harder for younger generations as analysed before makes it almost impossible for them to live a life with Fureai spirit and it is therefore requested that other complementary currencies systems as well as creation of more actors of social economy should be surveyed in parallel with the existing mutual-help groups if their ultimate goal is to be accomplished.

5-2-2-2: NHK documentaries’ impact

Nobody in Japan doubts that the concept of local currency became popular when a TV documentary “Ende-no Yuigon
” was broadcast in May 1999 on NHK-BS2.  This programme, featuring a message by Michael Ende
 who told that how people deal with the issue of their monetary system would be a crucial factor for the survival of the human race, presented Silvio Gesell’s theory of aging money and its pragmatic success in Wörgl, Austria during 1932-1933, although this was not the first time for Ende to tell the idea of demurrage for Japanese readers
.  It includes also a short interview to different economists in this fields, including Margrit Kennedy and Bernard Lietaer, as well as ongoing experiences of complementary currencies (Ithaca Hours in New York, Tauschring in Halle, Germany and Wirbank in the Switzerland), giving the Japanese audience a clear vision on what this movement stands for.

This programme generated a huge repercussion among several grass-root activists and other researchers, among others Abe
 (2000 and 2002), Uchiyama(founder of “ohmi” to be referred to later) and Hirota (2001 and 2005), who would be playing an important role on the promotion of this movement in Japan.  Its videos have been used repeatedly to show beginners the very concept of local currencies and NHK produced two sequels in 2001 (titled “zoku Ende-no yuigon” (Ende’s Money-go-Around Sequel), with a book published too in 2002 as “Ende-no Keikoku”), one on ongoing experiences in Japan and another on alternative banking systems such as JAK and GLS.

5-2-2-3: Conceptual development in Japan

It is also important to refer to Yoshio Shirakawa, a professional painter who tried to provide complementary currencies with another role.  His argument departs from the historical background in Europe where arts have been nurtured by the customers who, by way of dealers, can ask artists to represent their trends while in Japan the lack of galleries as mediators between producers and consumers has been the hurdle which made it quite difficult for professional painters to make ends meet.  He sees local currencies as a useful tool to regain the “fraternity-based symbiosis within the community” (Shirakawa, 2001), mentioning its closeness to the social economy and suggesting the possibility to establish the genre of “social arts” instead of the conventional national ones and showing some actual examples of LETS to stimulate artistic activities.  But his concern is rather focused on how to promote social economy than on how to make use of this tool, making it still hard for ordinary readers to perceive how local currencies can improve artists’ life.

5-2-2-4: Ecomoney: an invention by a bureaucrat

    It is also essential to take into account the controversial role of the Ecomoney.  Toshiharu Katô, then director of the Service Industries Division at the Ministry of Trade and Industry (MITI
), published a book in 1998 in which he paraphrased a number of structural faults of our current economic system as well as his vision on the upcoming lifestyle, suggesting Ecomoney as the essential tool for the next epoch.  On that book he defines Ecomoney as “a money in the 21st century which is an intermediary of a variety of soft information, such as the environment, caretaking, welfare, community and culture (sic)
,” adding that probably in the future it will be exchanged for commercial goods and services and accentuating its role as a stimulus for the local production and consumption.  In this early stage he was already determined to declare that the initiative to set up Ecomoney should be taken at the municipal level since it is the level in which communities are created, showing more concern on the public sector’s involvement than on the regional economic activities which are performed usually over the municipal borders.

    He starts his discussion by saying that we should have another currency to be used for environmental as well as communitarian goals, trying to give birth to another means of exchange which would be circulated in a field irrelevant to our current monetarised economic activities.  Examples in which his “Ecomoney” is used are given as follows:

a. in terms of the environment: recycling, picking up garbage on the river, at the park and other public facilities or planting trees.

b. in terms of social work: caretaking for the elderly, especially for those who suffer from the social exclusion by visiting them and listening to their talk

c. in terms of education and culture: maintenance of local folklore, lessons on PC

In short, Katô’s tool is merely a means of social exchange and not an economic one per se.  These limited uses of Ecomoney oblige therefore participants of the system to have another income source to make ends meet, denying any chance that commercial and/or professional activities (self-made potatoes and English conversation lesson, for instance) should be included within the framework of Katô’s invention.  Ecomoney’s inaccessibility to any goods and/or service provided by any commercial businesses, for instance rental office, electricity and pencils, makes non-profits still dependent on the conventional economy whose goal is to maximise the profit of private businesses, keeping actors of the third sector quite vulnerable to ups and downs of the Japanese-yen economic cycle.

    Katô’s another criticism on the current post-industrial capitalism is centered on its speculative aspect, questioning the “sequent process of our desire” and proposing to change the ultimate goal of our lifestyle from “richness” (measured quantitatively) to “happiness” (measured qualitatively).  But no remark is given in this context about the fact that such an insatiable pursuit all over the world for monetary profit stems from our current economic system which is destined to grow for good, suggesting only slightly that people should reduce their desire without referring to the fact that the expansionist trend of economic activities around the world is merely what has been requested by the financial sector which is still stuck with the old paradigm described on the chapters 1 and 2.  It is no doubt that such a proposal has no appeal at all for the impoverished countrymen who are forced to work twelve, fourteen hours or more per day only to receive a small amount of salary or thousands of other couples who cannot afford to have more children for economic reasons.

    The fact that Katô restricts the role of Ecomoney to the third sector can be found out at the following phrase too:

  “As far as the relationship between the Ecomoney and the monetary economy is concerned, we should refrain from purchasing goods and/or services directly at the market in Ecomoney.  The unlimited connection of the Ecomoney field (voluntary economy) with the monetary economy will make Ecomoney another money and/or notes.  There will also be some conflicts with the State’s right to issue the currency as well as with the fiscal law system” (Katô (2001) )

    After this statement he gives his view that the promotion of economic activities in each community should be done rather by setting up systems to circulate the conventional currencies within it than by partly changing the means of transaction from Japanese yen to local currencies.  He is reluctant to apply the concept of “credit-debt” for Ecomoney since it will run the risk of “worsening the relationship among participants of the voluntary economy.”  He thus tries to avoid the situation in which some holders of this ticket complain that they have failed to retrieve what they are entitled to receive (some amount of goods and/or services), insisting that such an attitude is not suitable for Ecomoney.  But this might endanger the value of each coupon, probably leading to the whole collapse of the system as nothing is guaranteed for that paper.  In fact several experiences endorse this trend by setting different value standards for the same coupon (see Happiness exchange voucher and Chaco below), showing that users see these notes as discount tickets to be rated arbitrarily.

    What is lacking in this argument is Lietaer’s definition of money as “an agreement within a community to use something as a means of exchange.”  People consent an agreement = rule when they are in favour of the way in which their new money should be circulated so each community must be able to examine quite well the rule before its complementary currency should be introduced.  The aspect of money as an artificial institution whose mechanism can be designed by its own users is somehow omitted in Katô’s analysis and this bureaucrat tries to control the development of this social experience instead of giving readers the freedom to put into effect whatever they want.

On his latest book published in 2002 Katô shows off the achievement of Ecomoney projects all over the country, such as Kuriyama, Hokkaido (Kurin), Takaradzuka, Hyôgo (Zuka), Tama, Tôkyô (COMO) and Seikatsu Club Seikyô Saitama (Eccolo), in which uses of Ecomoney as a means of social exchange similar to Time Dollar are described.  A number of devices to stimulate the business sector by way of Ecomoney, such as using it as a loyalty programme, have been suggested by Katô, but the realm of this mechanism is still limited to non-economic fields.  So it would be appropriate to say that Ecomoney is only aiming at attaining the third of six features given above at “4-8: summary: what is complementary currencies’ role in Japan?,” keeping indifferent to other issues.

5-2-2-5: Nishibe’s approach

Another key person in this field is Makoto Nishibe, assistant professor at Hokkaidô University, Sapporo, who in 1999 published a detailed report on how LETS are operated in Canada and United Kingdom.  In 2002 he enumerates its features as “democratic,” “circulated only within a limited geographical area” and “non-capitalist” (no-interest or even demurrage-charged). 

On his open lecture at Hokkai University in 2003 he suggests a new system called LETS Do
 project for the whole Hokkaidô after he insinuates the potential use of a complementary currency at the regional (prefectural) level, applying Michael Linton’s idea of Community Way.  Businesses donate to run-by-non-profits social projects that they want to support in Do while individuals do so in Japanese yen, receiving a corresponding amount in Do which could be spent at Do-member businesses.  Another way for people to take part in this system is to donate Do that they have earned by their voluntary activities to these projects.  The public sector’s involvement to the project is suggested here as an option too, who will be distributing each project subsidy in proportion to the amount of donation that it has raised.

    It is not easy to evaluate to which features Nishibe’s proposal is favourable since, on top of being yet to be put into practice, non-profits may deal with several aspects simultaneously and indirectly, for instance the growth of the non-profit sector will lead to less public expenditure, the economic stimulation as well as improved care service both for the aged people and for children.  It is important, however, to notice that this structure does not attempt to circulate Do (it is issued by corporations, goes to non-profits and cleared when corporations accept it), so its potential effect on the regional economy will be quite limited.

5-2-2-6: Murota’s suggestion
Murota (2004) gives another perspective in comparison with other promoters of local currencies.  On that work he narrates the current status in Scotland, Northern Ireland, Isle of Man and Channel Islands where each region’s own currency (including state currencies) is circulated in parallel with the Sterling Pound, as well as historical precedents of bracteate in Medieval Europe, Wära in Germany and Labour Certificate in Wörgl, Austria in 1930s, hansatsu
 in Yedo-period Japan and a number of “national banks” in Japan which were allowed to issue their own Japanese yen bills until 1899 and others, quoting Joseph Stiglitz’ article to suggest the Japanese government to issue its own currency in parallel with the yen bills by the Bank of Japan.  His suggestion is that the state money should be equipped with demurrage to stimulate its circulation, on top of founding regional environmental currency authorities which will work in close touch with post offices within the area (Murota sees prefecture as a suitable zone for this eco-friendly clearing system).

    Murota’s suggestion differs from others in the sense that his instrument is designed to be used among actors of the business world, but this system still runs the risk of being quite arbitrarily managed by politicians as has been the case of the national postal saving service.  So it is essential to establish procedures which allow this new currency to serve for the benefit of the people.  Further survey on this point will be given at chapter 6.

5-2-2-7: Approach by a professional consultant

    Another important promoter of “chiiki tsûka” in Japan is Ikuma Saga, researcher at the Japan Research Institute (one of Japan’s biggest private think tanks) who in 2001 started a project called Earthday Money at Shibuya, Tôkyô to be examined later under the supervision of Michael Linton (initiator of LETS, the most well-known complementary currency system).  On his book published in 2004 he integrates writings by Katô, Linton Maruyama and Nishibe (on the alphabetical order), categorising experiences in the world into the following three types
:

a. community-inclined: socialising people and promoting mutual help

b. project-inclined: aiming to support social projects by non-profits

c. economic-circulation-inclined: stimulus for local/regional economic activities

On that book in 2004 Saga also suggests the use of local currencies to “demerchandise” agricultural products on the basis of the affiliation (known as “Teikei” or “CSA” (Community Supported Agriculture) out of Japan) between producers and consumers.  In this system farmers tell how much Japanese yen they need to proceed all the yearly work to consumers who pay them in advance to receive a corresponding amount in complementary currency which could be earned as well by doing some chores at the farm.  They can spend complementary currencies together with Japanese yen either on purchasing products from farmers or on shopping at other businesses.  Saga’s approach is quite similar to other Japanese promoters mentioned above, although he gives a specific plan for the agriculture.

5-3: Description of Japanese local currencies

Literature on Japanese experiences in other languages than Japanese is still limited: Lietaer’s articles both in English and German are virtually the only primary writings which are available to those who find this language a hurdle.  So this chapter will aim to fill in the information gap between Japanese and non-Japanese researchers, illustrating an overview on experiences in this country.  Note that what is depicted here is only a tip of an iceberg and it is now next to impossible to study all the experimentations whose total number has already surpassed 500 according to Tokutome
’s estimation.

5-3-1: Experiences developed from LETS

5-3-1-1: Peanuts (Chiba)

The first Japanese LETS has been introduced in Chiba, a neighbouring prefecture of Tôkyô and is one of few cases which were already operational when NHK’s epoch-making documentary was broadcast.  Kazuhiro Murayama, vice-president of the non-profit “Chiba Machizukuri Support Centre,” started this LETS together with his friends on the 14th February 1999 and he named it “Peanuts” after the agricultural product for which Chiba is famous.  At first checks were used as in LETS in Britain but they started to use booklets on which transactions will be recorded since “Japanese society abhors those who counterfeit money” (Murayama, 2001).  P 1 is supposed to be equivalent of JPY 1 and one hour’s voluntary work is usually evaluated as something worth of P 1000.  Only businesses operating within Chiba Prefecture are eligible for the Peanuts membership since the goal of this system is to promote the regional economy there while individuals who live outside are accepted as members too.  Peanuts charges no fee at all for members and the annual running cost for the system is some JPY 1.2 million, which is covered by the reward which the administration office charges on receiving delegations or which Murayama as well as others receive when they go to give a lecture about this system.  The reason for free membership is to avoid any possible trouble that will arise should the membership fee be charged, on top of saving time in making a consensus on the administration of such an unprecedented case, indicating however that this structure is not democratically managed (Peanuts members who are not members of the non-profit are ousted from this decision-making process).

Members are required to send their booklet to the administration office every three months, although this procedure is recently made redundant for those who have already signed up to its new online clearing system
.  The 1%/month demurrage is charged on each positive balance and is saved at the administration office to be used in the future for the establishment of “Peanuts Fund.”  The first trial under way to use Peanuts as a means of investment is to pay the dividend in Peanuts while accepting people’s investment in yen for the day-care centre to be built in this district.

The first town to accept P partially for payments is Yurinoki Shopping Street, next to JR Nishi-Chiba station.  A barber there joined Peanuts in 1999 and accepted 5% of due amount in P, for instance P 250 and JPY 4,750.  Members increased from 60 in April 2000 to 254 in March 2001, 450 in September 2001, 500 in March 2002 and about 1,000 in February 2005.  Murayama points out the following benefits on introducing the system:

· Solidarity among shopkeepers and shoppers

· Subsequent growth of turnover (although it is quite slight)

· Direct relationship between an urban community and a rural one

    It is quite hard to estimate how much economic effects there have been so far as no data has been made public at all on the amount of turnover in P.  Literatures about this experimentation depict fancy scenarios in which this has been helpful in brewing solidarity among Peanuts members, such as an old woman’s voluntary service to keep plants on the vases which are placed along the shopping street, a slight change in people’s behaviour which made them prefer spending more JPY within this street than outside and awakening people’s awareness for organic food.  It would be probably too early to estimate Peanuts’ economic impact at this stage as Murayama’s final goal is to make it something similar to WIRBank in the Switzerland, calculating that it would be only possible when it has some 600,000 members.

5-3-1-2: Ohmi (Kusatsu, Shiga)

    Another pioneer in Japan is Ohmi which was introduced in 1999 as a coupon which is issued by and can be used at Kusatsu Community Support Centre in Shiga.  The centre’s initial plan is to use it so that those who have contributed to the maintenance of this facility can pay the rent for rooms of the centre, but people started to use it as a complementary currency to be used among members of the centre after they had learned this concept.  The unit is called Ohmi (ancient name of Shiga), coupons of 1 and 10 Ohmi are issued and 1 Ohmi is supposed to be equivalent to 100 yen although the exchange into yen is not allowed.

The system has gone through several changes but the current one (as of May 2005) is that new members pay 500 yen to get 5 Ohmi.  Non-profits were able to make an interest-free loan in this local currency too which matured in one year, but this service was eventually finished in 2002.  Usually mutual-help-style services are exchanged in this tool although Keihan Taxi (regional taxi-service corporation) accepts payments in Ohmi.  Its use was effective in increasing users of the centre but the official website admits that its socioeconomic effect in the community is still unclear.  

    The acceptance of this community currency by taxi drivers raised a question on how these tickets are dealt fiscally.  The fiscal office told Ohmi administration that income in it should be calculated as if it were paid in Japanese yen, obliging Keihan Taxi to pay both the corporation and the consumption tax (similar to VAT and 5% of turnover).  Its current inactiveness proves, however, that it has failed to attain any of the goals formulated at “4-8: summary: what is complementary currencies’ role in Japan?”.

5-3-1-3: LETS Chita (Chita Peninsula, Aichi)
 – typical Japanese LETS

LETS Chita, operational since 2000, is a typical experience of LETS in the archipelago with 70 individual and four business members within the geographical area of some 583,000 inhabitants (March 2003).  Members pay JPY 2,000 and 2,000 Chita (denomination for their LETS unit) as the inscription fee
, both Peanuts-like booklets and Wat-like (details to be given later) debt notes are used even the latter is little used due to the complexity of the system.  Their statistics in the fiscal year 2001 (April 2001 to March 2002) shows that a male member earned 2,273 Chita and spent 2,239 on average while a female member earned 5,022 Chita and spent 5,210, exchanging vegetables at kitchen gardens, jam and other hand-made foods, second-hand clothes for children and other goods and proving that women are more likely to trade in LETS given their limited chances to play in the formal economy, especially as far as mothers with babies are concerned.  Surely this system helps people get some additional income, but the amount of transactions prove that it is far from being an essential part of each participant’ economic life.

5-3-2: WATsystem and applied cases

5-3-2-1: WATsystem
 - total abolition of central authority
WATsystem, unlike other Japanese systems which are rather modified versions of foreign experiences, is “made in Japan” in the sense that its system was conceived by Eiichi Morino, president of Gesell Research Society Japan (GRSJ).  It allows anybody to issue their own currency, as the inventor is convinced that the very existence of central administration at LETS and other systems runs the risk of concentrating power on it.  Anyone can download and print the format of WATSystem, fill it out and hand it out to the person to whom he/she pays, assuring that he/she will give the bearer of this WAT ticket the equivalent amount of goods and/or services
.  This ticket will be circulated among those who trust the issuer (not necessarily those who know him/her well, because the list of recipients = endorsers enables people to trust him/her without having previous direct contact) and its acceptance by the very issuer means that his/her “debt” to this community is “repaid.”

Image 1: a typical Wat note
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This system’s biggest advantage is that everybody is free from any administrative authority which might intervene them.  Their monetary autonomy is perfectly guaranteed as nobody can prevent them from issuing their own Wat coupons.

But disadvantages in this respect should be taken into account too when somebody studies whether they should introduce this system or not.  The largest one is that, due to the multiplicity of users, each one has different degrees of credibility, depreciating tickets issued by those who are unlikely to provide appropriate goods and/or services or whose collateral is little attractive.  Theoretically it is possible that some ranking businesses like Moodies judge how much trustworthy each one’s Wat tickets are, forcing users to make it a rule to check the market value of tickets that they are requested to accept and making the face value virtually false.

    The lack of equivalence among tickets by different issuers generates the second inconvenience on paying back the change:  imagine a case in which Annette is due 2,500 Wats to Bernard and Andy wants to pay Bernard for three bills of 1,000 Wats by Charlie.  Then Bernard needs to pay back 500 Wats to Annette but the arising question is that when the note(s) held by Charlie issued by somebody else are worth differently, even it was/they were issued by Annette or Bernard themselves.  So the multiplicity of issuers stands for the multiplicity of value standards, running the risk of only ending up with leaving confusing effects on its users.  This is why this system is more likely to be implemented in smaller communities with no space at all for such an evaluation system than bigger ones where most of businesses do not know each other.

    There are some projects to run this system online, such as i-WAT
 by Media Art Online and Travecoup
 by Cacanet (Citizen's Association for Certification Authority network Fukuoka) in which virtual coupons are created, exchanged and eliminated.  But the fundamental structure as well as its advantages and disadvantages remain unchanged, keeping the original characteristic that tickets are circulated mainly among those who know well the issuer.  Below are some actual practices of Wat.

5-3-2-2: Happiness exchange voucher
 (Sabae, Fukui) – an applied case of WATSystem

This experience is one of several cases which adopted the WATsystem in 2003 to smoothen the autonomous administration of Sabae Citizen's Activity Exchange Centre like Ohmi at Kusatsu, Shiga.  Notes of 1, 5 and 10 Happies (1 Happie is thought to be equivalent of 100 yen or 12 minutes’ workload) are given away for free at this center as well as at affiliated businesses and can be downloaded from its official website, and the WAT-like system was introduced to reduce the administration office’s workload.  The municipal government paid 500,000 yen on implementing this system.

    Both the Centre and its users can issue their own Happies and the statistic shows that 5,650 happies have been paid by the Centre for those who volunteered to maintain it (cleaning of rooms, toilet and clearing of snow during winter) while it has accepted 6,656 happies from them (as rent for rooms and logistics).  Some local businesses started to accept payments partially in Happie but without taking bills’ face value into account, for instance 100 yen discount for a note (regardless of how much it is worth) at a pub, 30 yen discount for 5 Happies at a rahmen
 restaurant and 5% of discount (regardless of how much the customer may spend) at a coffee shop.  This loose linkage to the economic domain means that even owners of these businesses see this local currency rather as a means to improve communitarian help than to promote themselves, let alone trying to pay in Happie for their suppliers, so this system intends mainly to create social relationship without paying much attention to features formulated at “4-8: summary: what is complementary currencies’ role in Japan?.”

5-3-3: Time Dollar in Japan

Japan is one of the countries where the Time Dollar has been well installed into its social system.  Heron Masako Kubota went back to Matsuyama, Ehime, Japan in 1984 after spending almost two decades in United States, found out the severe discommunication among generations in Sekizen
, a village of three islands with some 1,000 inhabitants, and introduced the first Time Dollar in Japan in 1994, inviting Edgar Cahn (founder of Time Dollar in United States) there and exchanging ideas with local inhabitants.  75 members join Dan Dan
 to enhance their mutual help network as of 2001 and this movement spread into other parts of Ehime and others, with 14 operational experiences as of December 2006
. 

    This new device of exchange of services can be taken as something which may break up people’s traditional concept of coercive “giri.”  They tend to see asking for a favour as something similar to the generation of this relationship which can be neither dissolved forever nor “repaid” as something like the monetary debt.  But the similarity of Dan Dan with the Japanese yen in terms of the point that these helps can be easily “paid out” removes such a psychological hurdle which is quite commonplace at such rural communities, attracting those who are in need of assistance once in a while.  This system is obviously helpful for the third feature at “4-8: summary: what is complementary currencies’ role in Japan?,” but is little effective on others.

5-3-4: Earthday Money (Shibuya, Tôkyô)

This project, started in 2001 by Ikuma Saga, is a typical model to try to put Michael Linton’s “community way” into practice.  The founder of LETS envisages a system in which businesses donate in local currency to community projects by non-profits.  This amount of local currency allows non-profits to employ staff, paying them in local currencies, those who have contributed to their community can spend it at those businesses together with the official currency, and Linton states that its goal is to attract businesses which are eager to attract community-minded consumers.

    This concept was introduced in Shibuya, one of the most bustling downtowns of Tôkyô, to encourage people to improve this district, for instance by cleaning Shibuya river and/or by picking up garbage on the street.  Those volunteers can spend “R” (denomination of this local currency) in dozens of small businesses, especially at cafés.  Bills of r50 and r100 (r1 is supposed to be equivalent of JPY 1) have been given away to these “contributors” (as Earthday Money administration names them) and r 172,500 has been paid to them during the first six months up to April 21st, 2002 and several shops have received thousands of r by March 14, 2002, showing some effects to attract consumers to those member businesses.

    It can be easily deduced that Earthday Money still clings to the Yang-only perspective from the viewpoint of Lietaer’s Yin-Yang dualism.  The fundamental condition for this kind of system to subsist is the existence of businesses willing to donate in this complementary currency and the utility of Earthday Money for each actor/user is quite limited.  In this system it is quite difficult, if not impossible, for individual members to find other individual trade partners in r since this system’s main goals are to stimulate them to contribute to their communities and to strengthen their relationship with member businesses but not necessarily to create a new economic community in which goods and services would circulate.  In this sense this system is quite similar to Do project by Nishibe, although its smaller geographic area makes it harder for this instrument to be used for economic purposes.

5-3-5: Chako (Ôsaka)
 – charcoal-backed voucher

This system was introduced by a non-profit Satoyama Club in 2000 as a means to improve its services.  This non-profit was established in 1995 to work for the maintenance of the forest in the countryside near Ôsaka with 360 members (October 2003) in Ôsaka and neighbouring cities and started to issue tickets of 500 Chako (backed by 500g of charcoal that this non-profit produces) to be used among members or spent at designated businesses.

The lack of value standard which could tell to how much 500 Chako is equivalent allows businesses to set different exchange rates, such as a cup of coffee, 100 yen discount for lunch, 500 yen discount for a dance lesson fee, the whole lunch and a tarot fortunetelling.  As a rule 200,000 Chako are issued per year, less than 10% of the total production as is agreed except in the fiscal year 2002 when they needed to issue 48,000 additional Chako to make up for the shortage of this means of payment for their volunteers.  And they have made it a rule to devaluate 50% for vouchers which are 1 year old and 100% for those with more than 2 years, trying to avoid that the growing amount of Chako supply should require them to pile up the corresponding amount of coal for good until users come to retrieve.  So it is seen as something similar to Happiness Exchange Voucher described above.

5-4: Current status

The Japan Center for Regional Development (ICRD) conducted a questionnaire
 on the national level in October-November 2003, sending it to 241 experiences and getting replies from 131.  Almost 60% (59.6%, 73 out of 131) of cases have 100 or less members, of which 34 have less than 50 and ICRD adds that those groups aiming to revive their community (to be discussed later) tend to be smaller than others and that smaller ones are more likely than larger ones to charge membership fee but without the involvement of the public sector (all experiences with 500 or more members are helped by it).

It did a further survey for 44 of them by phone, asking more questions and getting replies.  More than three fourths of the interviewees (35 out of 44) replied that their goal is to revive their community, including ten which pursue this goal together with others while less than 10% (4 out of 44) answered that it is the promotion of economic activities there.  As for the geographical area for each experimentation, 28 out of 44 answered that they are valid within a single municipality or smaller than that.

5-4-1: Legal hurdles

The legal issue has been one of the most crucial subjects over which promoters of local currencies in Japan, regardless of which school they belong to, have been concerned.  Saga (2004) refers to two laws which appear to restrict this social movement, telling how to design each system within the framework allowed by the Japanese legal system.

a. Law on the Regulation of Banknote-like bonds (Shihei Ruiji Shôken Torishimari Hô, enforced in 1906).

    Article I:  The Minister in charge (of Finance) can suspend both the issuance and the circulation of bonds with a format and a face value which are not related to each transaction and issued in numbers when they are seen to work similarly like banknotes.

    2) The rule on the previous clause is applied as well for bonds with a certain face value and a grant to be exchanged to certain goods.

    Saga adds that only those bonds which can be “used everywhere,” “exchanged for anything” and “spent for anybody” are acknowledged as “banknote-like”.  Currently no local currency runs such a risk as they are only accepted by a fistful of people within a small community, which is far from matching any of those above-mentioned conditions.  It is also worth noting that LETS as well as all electronic clearing systems are exempt from this stipulation, showing a path for further development of complementary currencies.

Another point to be touched here is that the minister is not forced to forbid all such trials and he/she can opt to let them go whenever they find it more advantageous to keep them alive.  The criteria are still unclear and there has been so far no historical precedent at all to apply that clause, but it is quite important to include the merit for the public sector on designing a system, such as expenditure-cut in several realms of which local and/or prefectural governments have been in charge, tempting them into taking part of an agreement on their means of exchange.  New breakthroughs suggesting specific benefits for different actors of the regional economy (something like REGIO in Germany or Berkshares in Massachusetts, United States) are expected to emerge so that practices which observe this law invite people to come up with potential uses of this instrument.

b. Law on the Regulation of prepaid cards (Maebaraishiki shôhyôno kiseitôni kansuru hôritsu, enforced in 1989)
Another law of which Saga wrote is this one which defines duties of issuers since bills and points at smart cards which consumers can spend at more than one business are seen as prepaid cards from the legal viewpoint.  Theoretically only juridical persons receiving the authorisation by the Prime Minister are allowed to issue such ones to be accepted by some businesses except those cards expiring within a certain period (defined by the decree) and they are of course required to comply with some conditions which are formulated there, such as announcement of balance sheet every six months and deposit in Japanese yen.  But these regulations are seen rather as a procedure to follow than a restriction to say no to some potential use of local currencies.

    Currently there is no legal provision at all in terms of taxation for trades in local currencies.  It is partly because very few cases seek for economic purposes as mentioned on ICRD’s survey, but more discussion in this respect as well as the enforcement of legal measures in favour is obviously expected for their further development in this country.

5-4-2: Criticism on the current movement
These experimentations are of course not exempt from criticisms: Fukuda (2004) attributes their “failure” to the conceptual confusion brewed by their very denomination: the very term “tsûka” (money or currency) is used for a tool which is expected to cover what cannot be accomplished by the conventional currency system (imagine Ecomoney), as he puts it, giving its users a wrong idea that it would be an alternative currency system.  The fundamental reason which is a hurdle to “successes” for this movement is that these “papers” or “points” cannot be used for any economic purposes, such as payment of tax, electricity, salary for employees and so on, concludes Fukuda.  Obviously his argument is based on Japan’s own perspective as appears on the report in 2005 to be mentioned later again and Fukuda’s suggestion would be quite reasonable if Japan is to give up sticking to that doctrine for complementary currencies.

Shibata (2003) gives another critical view on local currencies, starting with showing the contradictory point that local currencies, aiming to “exchange services and goods which are difficult to be evaluated although requested in the community,” need to be worthy, leading to the argument that they “circulate only when backed by some economic value, running however the risk of degenerating into vouchers” after studying cases of Ohmi and Fureai Kippu and showing a similarity with Katô.  Shibata refers to the survey on “local economic promotion vouchers
” which was implemented in 1998 as a means to stimulate economic activities.  In Matsudo, Chiba an overwhelming majority of businesses (89.0%) which accepted these notes answered that their turnover remained unchanged, leading to the conclusion that consumers spent these tickets to save Japanese yen and that local currencies’ effect is quite limited.
    What is missed in Shibata’s discussion is that these vouchers lacked one of the indispensable characteristics of currency: “circulation.”  The municipal government issued these tickets with funds that it had received from the central government to children or aged people, they paid these coupons to local businesses who were obliged to change them into yen as it was forbidden to spend them furthermore.  So the multiplier effect of currencies, which did take place at Wörgl, Austria in 1932-1933 as is depicted on the chapter 3, was out of the scope when Japanese policymakers designed this tool to increase turnovers there.

Surely it is not an appropriate way to sum up all the experimentations as some of them intend to stimulate economic activities in their communities while others are happy when their means of social exchange are put into practice.  Those aiming social goals have no interest at all in transforming the field of the conventional monetary economy so Fukuda’s comment on the lack of economic utility of “chiiki tsûka” makes no sense for them.  It will be important to remark that economic effects are considered as their secondary and therefore not main purpose of this tool, making most discussions from the monetary viewpoint redundant.

5-5: Features of Japanese experiences

5-5-1: “uchi” currencies and lack of exchanges between experiences

The most important point to be found out on studying cases all over Japan is that people aspire to rebuild something similar to communities to which they once belonged so that they can feel emotionally assured.  It is not by accident that different experiences are unanimous in emphasizing their instruments’ “heartiness” because they are keen to restore that sentimental attachment by way of this new social system.

The “uchi / soto” (literal translation: inside / outside) dichotomy is an essential part of the Japanese culture and therefore it will be crucial to study it before surveying how this view affects the local currency movement in Japan.  “Uchi” stands for “home” (both as a physical existence and as a household) or “home ground,” illustrating a place to which people are supposed to belong and/or to go back.  Terasawa (2002) points out that “uchi” is characterised  as “permanent,” “collective” (not only as a group of consumers but also as a workers’ collective, especially in the pre-modern Japan when each household was an economic actor too) and “inclusive,” making people identify themselves with their “uchi” since it is within this structure that people feel emotionally quite at ease and united with other members.  Each individual is requested to be assimilated with “uchi”’s own values and the harmony in the group is one of the most cherished virtues for Japanese who are proud of having such a culture
, giving however no room at all for them to be independent citizens and enclosing them into this framework.

These values have been applied for a corporation as well and Japanese employees take it rather as a “home” where they can spend time with emotionally-united colleagues than a mere workplace where their sole goal is to make money, helping them to work earnestly for the sake of their group thanks to their internal solidarity, as Terasawa (2002) puts it.  Nakane (1966) enumerates examples in which corporations are in charge of improving their employees’ private life, such as the provision of houses, parties for their families and benefits for new-born babies, because companies as “home” are supposed to take care of their members, although she argues that this awareness makes it difficult for workers to establish trans-corporation = trans-“uchi” craft unions.

It would be suggestive enough to refer to a similar Western social theory:   Tönnis (1877) defines real / organic life as “community
’s essence” and ideal / mechanical formation as “civil society
,” putting families, linguistic or religious groups and others into the “community” category which are made up of innate attributes while the academic world, corporations and others are “civil societies” to which independent individuals gather to achieve their specific goals or get dissolved when their goal is fulfilled or is proved as impossible.  He sees that contract-and-conventions-based commercial transactions take place in the “civil society” where trades are possible whenever producers are able to find those who are eager for their goods, pointing out that paper money “acquires its value by way of civil society” and therefore defining that the modern monetary system is a pure invention of the civil society.  So each region is nothing but a mere market for merchants who try to maximise their profits by their efficient operation there because money is the power to enjoy any goods and/or pleasure.  It is important to remember Katô’s unwillingness to apply the concept of “credit-debt” for his invention because this contract-like method of transaction requires providers of service in “hearty currency” to live up to some standard, which is abominable both for him and for the practitioners who try to avoid conflict on using this instrument.

Such features of conventional money were indeed sometimes not welcome for the Japanese:  Myôki (1999) refers to several Japanese folklores featuring monsters who bring wealth into their villages, saying that people’s feeling that “money is dirty” derives from their anxiety for the external world in previous periods because they had very little idea on what happened there.  So the tendency to stress “heartiness” and other social values of local currencies rather than its potential economic effects to people on introducing this device can be understood as the representation of people’s desire to get rid of something uncontrollable by creating something else for their own “uchi,” trying to revive an pre-industrial-style community where everybody is sure of their unity with other members.  In this context it is clear why Katô is so unwilling to penetrate Ecomoney into the business sector because his tool is not compatible with what people are afraid of.

But why is it necessary for contemporary Japanese to rebuild “uchi” that they once had?  Miyadai (1997) enumerates changes that the Japanese social structure has gone through in relation to communities to which most people belonged as shown at Table 14:

Table 14: changes of communities to which most Japanese belonged

	Era
	What happened
	Consequences
	Communities

	To 1904
	Limited transportation of people
	Total sharing of 

the environment by 

everybody in the community
	Village

	1904-1945
	Industrialisation and
urbanisation
	Lack of solidarity for
 urban residents
	Corporation and monarchy

	1955-1980
	Housing complexes
	Isolated mothers
	Family

	1980-
	Emergence of
convenience stores
	Individualisation of
family
	Disappeared


    Miyadai argues that the fundamental rule of “Do in Rome as the Romans do” to be applied within the community and “All your disgrace on trip is to be forgotten
” out of it has remained the same.  What actually has changed is that the disappearance of communities reduced the social room in which people are asked to behave in accordance with its own social code, allowing them to do whatever they like as they are regarded to be always “on trip.”  He sees the quick popularisation of 24-hour convenience stores as a symbolic event which proves the collapse of communities since it enables people to do something to which they had not been able before due to community members’ surveillance.  Kayama (2004) affirms Miyadai’s view by showing her observation on young females, naming this trend as “neo-realism.”  She interprets that these women are quite interested in what is related to pleasure, i.e. fashion, gourmet and travels, but expose their aversion once people address social issues which are – according to her analysis – something out of their control, so the “uchi / soto” dichotomy is still valid in contemporary Japanese who classify social issues into the “soto” category.  She explains the change of behaviour, especially females’ make-up at trains which was seen before against the social code as “an act which may come out of their unconscious desire to extend infinitely their quite private world because they cannot transform the outer world.”

This “uchi / soto” dichotomy explains quite well how Japanese practitioners understand this tool and/or why experiences of local currencies in this country are little interested in communicating each other:  the prevailing usage of the name “chiiki tsûka” concentrates people’s attention to their own community, therefore they are disinclined to create a trans-local (either regional or national) network of local currencies, because they think that anything which might happen out of their “uchi” is indifferent to their own experience.  The trans-“uchi” network and/or solidarity is just as difficult to exist as trans-corporation craft unions and this trend is proved by the conferences in Japan to be studied later.  In this context it is clear why some LETS ask newcomers to be recommended by one or two existing member(s), because people are afraid that their community may run the risk of being devastated by strangers.

Another weak point of “uchi” currencies is that they cannot deal with whatever should be imported from “soto”:  Any local community cannot self-supply a number of goods and services, such as electricity, wheat, soybean, gasoline and clothes, for which conventional currency, i.e. Japanese yen, is apparently necessary.  Either the import substitution (installation of wind power generators, solar panels and/or other ones which make use of natural energy, for instance) or the introduction of devices which will allow the civil governance of the economic activities (such as Banca Etica in Italy and WIRBank in the Switzerland to mention only a few) are indispensable to enhance people’s economic autonomy, but very little concern has been shown in this respect.  Details on this socioeconomic actuality will be studied in the next chapter.

5-5-2: Lack of gathering by practitioners

A number of events have been already taken place all over the country to promote this movement, such as the 1st International Conference on Local Currencies at Kuriyama, Hokkaido on August 22 and 23, 2002, the Japan Local Currency Forum on March 18, 2005 in Tôkyô and the Community Currency Summit in Expo 2005
 on May 28, 2005 at Expo 2005 Aichi.  It is important　to notice that these gatherings, although done by different actors, are similar in the sense that their goal is rather illuminative (to give introductory lectures to those who have never heard of such a system) than administrative (to create a room where practitioners discuss how to get over their obstacles on running their systems) which is commonplace in France and Germany where key players of SEL, Tauschringe and REGIO all over the country come together each year to exchange ideas in this respect
.

    The main reason why Japanese practitioners are reluctant to get together on their own can be explained by their “uchi-soto” mind-set.  People see local currencies as their internal tool for their own “uchi” community without seeing what they can share with similar experimentations in the neighbouring (but “soto”) communities, let alone on the regional or national level, making it hard for them to come up with the idea to have opportunities to exchange their precious know-how.  Another reason is that Morino and other promoters have underscored the “originality” of each experience since this notion made people think that there is little need for them to learn each other because each system is designed to match its unique needs.  So the sharing of information is thought rather to be an allocated task for researchers than something that can be accomplished by the networking and collaboration of practitioners and communications among experiences are in general still quite rare unless gatherings at regional or national level are held by external actors, usually by the public sector.

5-5-3: Relatively little engagement in child-rearing

    Another interesting trend is that promoters of local currencies pay much less attention to child-raising than to caretaking for the elderly.  It is largely because this tool has historically appealed to social workers and/or those who are worried about their future, therefore emphasising the security for the aged.  So mothers with babies and/or young children have been out of their consideration although the social circumstance which has been worsened quite radically in recent decades makes them very in need of assistance.  Jolivet (1997) depicts the real picture of Japanese mothers symbolised by isolation and the phrase “a working woman is selfish,” giving the affinity between samurai families and “salaryman
” in both of which childrearing is thought to be the exclusive duty of mothers.  She compares Japan with her home country, arguing that in France the primary reason for people to have children is to enjoy childrearing while the national survey conducted in 1981 revealed that in Japan people feel rather obliged to do so (procreation of future generation as well as the continuity of family), although the Japanese social system does not cover the raising cost as is analysed on the top of this chapter, and attributing “belly strike” to such a hard circumstance which discourages them from having more children.

    A good solution would be to extend the realm of Fureai Kippu for such mothers too:  Obviously mothers in their 20s/30s have different skills than those of the elderly in their 60s/70s, so it would be quite easy for them to enjoy such reciprocity each other once they could establish their new human inter-generational relationship.  The hurdle to clear in this point is that these two different social issues tend to be dealt with by different sections of a local government and/or different non-profits, which makes it a bit difficult for them to work together due to their sectionalism.

5-6: Perspectives for the future of Japanese local currencies
So what future do Japanese local currencies envision?  One good answer will be the report
 which the Japan Center for Regional Development released in 2005 as a product by an internal committee.  It defines local currencies as “means of value to be circulated at a certain area and/or community,” telling its benefit as it can “represent values which are difficult to be shown in legal tender, such as communitarian activities and volunteering within the community” as is depicted above.  It is obvious that the main purpose of local currencies here is not to reshuffle our socioeconomic system but to create another “social” means of exchange, with the stimulation of local economy (increased turnover at local businesses by nurturing the human relationship between shop-owners and shoppers or more visitors from out of the community using local currencies as a tool to attract them) merely as a by-product.

This report suggests the use of IT as well as local governments’ involvement with the system to promote this movement, showing three practical experiences in Ichikawa (Chiba), Kitakyûshû (Fukuoka) and Oguni (Kumamoto) which were financed by the Ministry of Internal Affairs and Communications as a project to promote the use of the controversial Residents’ Basic Registration Network System (RBRNS, to be studied furthermore on Chapter 5).  But it is important to notice that the local governments’ engagement means that the use of such local currencies will be limited within its geographical area which is usually smaller than the regional economic zone.  Those who live in the suburbs cannot expect to buy in local currencies anything from the downtown which is out of their municipality while inhabitants in the urban area have little access to rice, vegetable, fruits and other sorts of agricultural produces in the neighbouring rural communities.

    Another good source which can foretell what evolutions are expected to take place is the Japan Local Currency Forum on March 18, 2005 in Tôkyô
.  This event, held by Sawayaka Welfare Foundation, was intended to gather leaders as well as practitioners of different “schools,” such as Ecomoney, GRSJ, Time Dollar Japan among others.  The keynote lectures were given by Makoto Maruyama (also member of the committee for the Japan Center for Regional Development) who underlined the another economy including social contribution and human relationship within the community and by Shuhei Kishimoto (former bureaucrat at the Ministry of Finance, currently Head of the Department of External Affairs, Toyota Motor Corporation and political adviser of the Cabinet Office) who told that local currencies have been born to “diffuse social values which are different from what is expressed and exchanged in Japanese yen”, making clear that what is tradable in the formal economy should be excluded in the fields of this new means of exchange.

    A panel discussion was given after these keynote lectures, in which Katô of Ecomoney, Murayama of Peanuts, Morino of GRSJ and others were present.  Katô reiterated his framework as mentioned above, followed by Murayama who gave his vision as “the use of Peanuts will open new businesses, augmenting the fiscal revenue of local governments and thus empowering them.  So the local government should pay our running cost, although there has been up to now no sign for it… And the propagation of this system all over the country will stimulate the whole national economy,” although this ambitious statement is rather exaggerating on taking its current picture into consideration.  Morino stressed the collaboration among the public sector eager to implement their own initiatives on the regional affairs, private businesses willing to create an autonomous economic zone and the non-profit sector, suggesting uses of local currencies as follows to attain Japan of autonomous regions:

· Consumers pay the additional value in local currency on purchasing locally-produced vegetable.

· Visitors to seashore volunteer for the environment, such as the clearing of the beach or the planting of mangrove, receiving the reward in local currencies to be spent for souvenirs and/or at the hot spring.

    Ecomoney has its own evolution too:  EXPO Ecomoney.  Visitors to the 2005 World Exposition in Aichi earned some points by their ecological deeds (such as visit to the venue by public transportation and dispensing of vinyl bag) to be accumulated at a smart card.  These points can spent for some goods and/or services that “sponsors” of this project provide.  Obviously there is no possibility at all that this means of exchange can be handed out in a multiple way, serving merely as an incentive to affect consumers’ behaviour towards a more eco-friendly one, but it is quite doubtful whether this can be called “currency” or not.

    What is in common among these latest happenings is that in this East Asian country the concept of local currency is tightly related to the volunteerism except Murayama and Morino.  This attitude derives from the urgent need to strengthen the third sector (in the Western sense
) which is still in its primitive phase in Japan and it is also the result of historical development of this social phenomenon described above, but practitioners’ insufficient concern on the economic aspects and the consequent structural inappropriateness of these devices for such purposes are hurdles which makes it difficult for this tool to be used as an economic stimulus.

5-7: Conclusion:  local currencies’ role in the Japanese context
It is true that Japan has outgrown any other single country as far as the multiplicity of the styles among local currencies is concerned thanks to the great impact of the NHK documentary in 1999, to Katô’s active role in promoting his invention and other elements which worked together simultaneously.  Imported systems with slight modifications such as LETS and Time Dollar prosper in parallel with the nation’s original inventions such as Ecomoney and WATsystem, with each system entitled to follow its own path as Maruyama puts it
.

It is erroneous, however, to recognise that these experiences’ goal is to fill up what remains unsolved by the Japanese yen economy or to deal with what is foreseen to be seriously aggravated in the near future.  Most experiences are expected to play the role of social means of exchange to enhance the internal solidarity among their members and to enable the elderly to be well taken care of, without ever trying to deal with other socioeconomic issues that I mentioned on the last chapter, such as “reduction of interest repayment for the public sector”, “stimulation of economic activities in the countryside”, “support for child-raising families”, “improvement of the labour condition” and “increase of food and energy self-sufficiency”, because local currencies are defined as something to “represent values which are difficult to be shown in legal tender” (Japan Center for Regional Development, 2005), referring merely to the reciprocal relationship in the social field and excluding therefore the chances to give positive impacts on the current local/regional/national economy.  This attitude keeps structural faults of the conventional economy (yen economy) intact but it is because these local currencies have been accepted as an instrument to serve for their internal community.  This phenomenon can be explained by Japan’s traditional “uchi / soto” dichotomy in which people are only interested in their “uchi” (internal community) while the outer world (soto) is seen as uncontrollable.  That is why people are little interested in networking experiences or setting up collaboration among them on the regional, national and/or international networks of complementary currencies in Japan, although there is a sign to attempt to get it over such as the forum by Sawayaka in March 2005.
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� Murota’s book in 2004 is titled as “Economics of Local / Parallel Currencies” but the most frequently-used expression in this book is “chiiki tsûka.”


� See Lietaer (2000) and Greco (2001) where the term “community currency” and “complementary currencies” are used.


� Rizzo (2003) tells that Bernard Lietaer used this word for the first time on his report in 1998 for the European Commission..


� See � HYPERLINK "http://money.socioeco.org/" ��http://money.socioeco.org/� 


� The English word “money” is used in Katô’s book in Japanese to refer to what is traded for speculative purposes.


� The word “inflation” is stressed here as it started in the midst of the oil shock, with soaring prices as its consequence.


� In Japan each prefecture is authorised to set the minimum wage, so it is likely that the amount of yen that a member would receive for hour should differ from region to region.


� The Japanese word “fureai” originally meant “contact among people” but it started to have a positive nuance in the realm of welfare, education and other social ones, since the contact nurtures human relationship.


� NHK has already produced its English version titled “Ende’s Money-go-around” but it is still unavailable to the public as no TV station has so far purchased the right to broadcast it out of Japan.


� (1929-1995) German fabulist who became popular when one of his masterpieces “Momo” was released in 1973.  He was in close touch with several Japanese Germanists, especially Michiko Koyasu who translated some books into Japanese, and his relationship with Japan made NHK come up with the idea to make an interview for its TV-series “Einstein Roman” (a book in this respect published in 1991) asking him to tell the faults of that physician’s theory.  Ende tried to make use of this connection to suggest NHK to produce a TV series dealing exclusively with the issue of our monetary system.  NHK crew made their first and unfortunately last interview about this question on the 06th February 1994.


� See his dialog with Hisashi Inoue at “Three Mirrors”（三つの鏡）, Asahi Shimbun, Tôkyô, 1989.


� (1964-) activists on ecological issues.  He was impressed when he watched “Ende’s Money-go-around” and soon founded his LETS called “Rainbow-Ring” with his friends.  He wrote an introductory book with Rui Izumi (then Ph.D. student) under the supervision of Morino called “Introduction of local currencies for everybody”（だれでもわかる地域通貨入門）, a manual to implement systems and it was translated into Korean (Korean title: ”누구나 알수 있는 지억통화 입문”, translated by Jeon Jeong-Guen, Arche, Seoul, 2003）.  He is involved with the administration of “Earthday Money” to be described below too.


� In 2001 MITI changed its name for METI (Ministry of Economy, Trade and Industry), but its structure as well as functions remain almost intact.


� What Katô means here is that his “ecomoney” should be a tool to exclusively take care of those fields, as he believes they have been rather neglected in the current economic system.


� “Do”stems from “Hokkaido” as is the case of Air-Do (a Sapporo-based airline). Note that Hokkaido is the only one prefecture out of 47 in Japan whose official denomination for “prefecture” is “dô” while most of others use “ken” (Oita-ken, for instance), “to” (Tôkyô-to) and “fu” (Osaka-fu and Kyoto-fu).


� In Yedo period (1603-1868) the official currency of the Yedo government was gold and silver coins, but feudal lords all over Japan issued their own notes called “hansatsu” (han = feud, satsu = bill) to clear transactions within their area.


� Saga, Ikuma, “Local currencies”（地域通貨）, NHK-Publishing, Tôkyô, 2004, p. 62


� On his speech at the International Symposium on “Space, Place, and Networking: Inheritance and Creation,” Kôbe, December 18th, 2004. 


� � HYPERLINK "http://www1.seaple.ne.jp/murayama/" ��http://www1.seaple.ne.jp/murayama/� (mainly in Japanese, with a short introduction in English)


� � HYPERLINK "http://daihuku.net/" ��http://daihuku.net/� (in Japanese)


� Murayama analyses that the solidarity is a fruit of a funny habit that traders hug each other on settling a transaction, saying “amigo!” since this kind of physical contacts are quite seldom practiced in Japan.


� Organic farmers in Nosaka, some 40 kms to the east of Chiba, started to sell their products directly to shops at Yurinoki.


� � HYPERLINK "http://www.kaikaku21.com/ohmi/" ��http://www.kaikaku21.com/ohmi/� 


� � HYPERLINK "http://www2.cjn.or.jp/%7Eyukiando/LETS/" ��http://www2.cjn.or.jp/%7Eyukiando/LETS/� Source: Japan Center for Regional Development, “Report on the Revival of Communities by Local Currencies”,  � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf�, 2004


� At first it was the annuity, but the administration gave up charging this amount for continuing members since this practice had the effect to drive them out.


� � HYPERLINK "http://www.watsystems.net/" ��http://www.watsystems.net/�. A brief summary of WATSystem in English is available at: � HYPERLINK "http://home.debitel.net/user/RMittelstaedt/Money/watto-e.htm" ��http://home.debitel.net/user/RMittelstaedt/Money/watto-e.htm� 


� Theoretically speaking, nor the downloadable format is necessary to implement this system: all what is needed is that people agree to use these coupons as their means of exchange as Lietaer (2000) puts it.


� The issuer gives only the right part to the trade partner after filling A (recipient’s name), B (issuer’s name) and date and stamping on the “cut here” line , keeping the left one as a reminder.


� � HYPERLINK "http://www.media-art-online.org/iwat/" ��http://www.media-art-online.org/iwat/� 


� � HYPERLINK "http://travecoup.cacanet.org/" ��http://travecoup.cacanet.org/� 


� � HYPERLINK "http://www.sabae-npo.org/happy/" ��http://www.sabae-npo.org/happy/�. Source for the description: Japan Center for Regional Development, “Report on the Revival of Communities by Local Currencies”,  � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf�, 2004


� A kind of noodle of Chinese origin which has been developed to adapt for the taste of the Japanese.


� � HYPERLINK "http://www.timedollar.or.jp/" ��http://www.timedollar.or.jp/�. Source for the description: Japan Center for Regional Development, “Report on the Revival of Communities by Local Currencies”,  � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf�, 2004


� This small village was annexed into Imabari in January 2005.


� Dan Dan means “thank you” in local dialect.  This denomination was adopted to facilitate the understanding of this system in an area where English words sound still too foreign to inhabitants.


� � HYPERLINK "http://www.timedollar.or.jp/nihonkakuchi.html" ��http://www.timedollar.or.jp/nihonkakuchi.html� 


� � HYPERLINK "http://www.earthdaymoney.org/" ��http://www.earthdaymoney.org/�. Source: Saga (2004)


� � HYPERLINK "http://www11.plala.or.jp/satoyama-club/" ��http://www11.plala.or.jp/satoyama-club/�. Source for the description: Japan Center for Regional Development, “Report on the Revival of Communities by Local Currencies”,  � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf�, 2004


� Available in Japanese at: Japan Center for Regional Development, “Report on the Revival of Communities by Local Currencies”,  � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/chiikitsuuka.pdf�, 2004


� Called “chiiki shinkôken” in Japanese.  20 bills of 1,000 yen face value were given to any individual under 15 years or 65 in Japan, amounting to about 700 billion yen expenditure from the National Treasure.


� Called in Japanese “Wa-no bunka” (the Culture of Wa (Harmony)).


� Called “Gemeinschaft” in German.


� Called “Gesellschaft” in German.


� My elaboration of Miyadai (1997)’s description.


� Translation of the famous Japanese proverb “tabisakino hajiwa kakisute.”


� � HYPERLINK "http://changeyourmoney.net/" ��http://changeyourmoney.net/� 


� Details can be read at the following sites:�SEL (France): � HYPERLINK "http://www.selidaire.org/" ��http://www.selidaire.org/�


Tauschringe (Germany): � HYPERLINK "http://www.tauschringe.info/" ��http://www.tauschringe.info/�


REGIO (Germany): � HYPERLINK "http://www.regiogeld.de/" ��http://www.regiogeld.de/� 


� A Japanese-English which refers to “white collar(s).”


� The whole text is available in Japanese at: � HYPERLINK "http://www.chiiki-dukuri-hyakka.or.jp/info/tuukakentou.pdf" ��http://www.chiiki-dukuri-hyakka.or.jp/info/tuukakentou.pdf� 


� There has been no official summary of this event up to date, so all this information about it is based on news articles at � HYPERLINK "http://www.janjan.jp" ��http://www.janjan.jp� , � HYPERLINK "http://www.janjan.jp/area/0503/0503275011/1.php" ��http://www.janjan.jp/area/0503/0503275011/1.php�, � HYPERLINK "http://www.janjan.jp/living/0503/0503285070/1.php" ��http://www.janjan.jp/living/0503/0503285070/1.php� and � HYPERLINK "http://www.janjan.jp/living/0504/0504015248/1.php" ��http://www.janjan.jp/living/0504/0504015248/1.php� to be precise.


� The expression “the third sector” in Japanese stands for the joint businesses financed by both the public and the private sector.


� Source: JANJAN � HYPERLINK "http://www.janjan.jp/living/0503/0503285070/1.php" ��http://www.janjan.jp/living/0503/0503285070/1.php� 





